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Chapter: what occurs with regards to placing the right hand upon the left in
prayer

234. Qutaybah narrated to us; Abl al-Ahwas narrated to us; from Sammak bin
Harb; from Qabisah bin Hulb; from his father [Hulb at-T4’1] who said,
The Messenger of Allaah (SAW) used to lead us in prayer and grasp his left
hand with his right.

Ahadith pertaining to this topic have been narrated from W4a’il bin Hujr, Ghutayf
bin al-Harith, ibn ‘Abbas, ibn Mas“Qid, and Sahl bin Sa‘d.”

Abl ‘Esa [at-Tirmidhi] said: The hadith of Hulb at-Ta’i is a hasan hadith.

The People of Knowledge amongst the Companions of the Prophet (SAW) and the
Tabi‘in acted upon this hadith, they were of the opinion that one should place his
right hand upon his left hand while in prayer. Some of them were of the opinion
that one places his hands above the navel and others below the navel. There was
flexibility in this according to them.

The name of Hulb is Yazid bin Qunafah at-Ta’1.
[End of quote from at-Tirmidhi]
« His saying, “the hadith of Hulb at-Ta’{ is a hasan hadith.”
It has also been reported by ibn M4jah.

» His saying, “the People of Knowledge amongst the Companions of the
Prophet (SAW) and the Tabi‘in acted upon this hadith, they were of the
opinion that one should place his right hand upon his left hand while in

prayer.”

The Malikiyyah were of the opinion that one leaves his hands free [by his sides] in
prayer (irsal). Al-Hafidh ibn al-Qayyim said in [‘lam after mentioning the ahadith
concerning placing the hands in prayer,

“these narrations are contradicted by the narration of al-Qasim from Malik



that he said, ‘leaving it is more beloved to me’ and I do not know anything
else that contradicts them.”!"

It 1s strange that the Malikiyyah should prefer the narration of al-Qasim from
Malik, despite the fact that there is no authentic hadith concerning irsal, and leave
the ahadith concerning the placing of hands in prayer. Malik reports the above
mentioned hadith of Sahl bin Sa‘d under a chapter heading that reads, ‘placing the
hands, one on the other, in prayer.” He first mentioned the narration of ‘Abdul-
Karim bin Abi al-Mukhariq that he said,

‘From the words of prophecy are: ‘if you feel no shame then do as you wish’,
and the placing of hands, one upon the other, in prayer — placing the right
upon the left, hastening iftar and delaying the suhtr.’

Then he mentioned the hadith of Sahl bin Sa‘d.

o His saying, “some of them were of the opinion that one places his hands
above the navel and others below the navel.”

At-Tirmidhi has generalised his words here and we shall detail them. Know that
the madh hab of Imam Ab0 Hanifah is that the man should place his hands below
the navel in prayer and the woman upon her chest. There is nothing reported from
him, or his companions, which contradicts this.

As for Imam Malik, there are three reports from him:

1. Which is the famous and well-known one, that one does irsal and this 1s
quoted by the author of al-Hidayah, Sarakhsi in his Muhit and others from
Malik. Al-‘Allamah Abi Muhammad ‘Abdulldh ash-Shasi al-Maliki in
‘Aqd al-Jawahir ath-Thaminah fi Madh'hab ‘Alimi-1-Madinah, and az-
Zurgani in Sharh al-Muwatta, both said that irsal was the narration of ibn
al-Qasim from Malik. Az-Zurgani added that this became the practice of
the majority of his companions.”!

2. That one places his hands below the chest but above the navel. This was
mentioned from Malik by al-‘Aini in Sharh al-Hidayah. In ‘Aqd al-Jawahir
it is mentioned that this is the report of Mutarraf and al-M4jishiin from
Malik.

3. One has a choice between placing and irsal. It is mentioned in ‘Aqd al-
Jawahir that this is the opinion of the Medinan companions of Malik.

As for Imam ash-Shafi‘i, there are three reports from him:



1. One places them below the chest but above the navel, this is what he
himself mentions in al-Umm.®" This is the chosen and famous report
amongst his companions and the one that is recorded in the majority of
their texts and commentaries.!”

2. Placing them upon the chest as was quoted by the author of al-Hidayah
from ash-Shafi‘i. Al-‘Aini said that it was mentioned in al-Hawi from
amongst their books.

3. Placing them below the navel as mentioned in Sharh al-Minhdj whose
author went on to say, ‘the author of al-Mawahib al-Laduniyyah said that it
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is the report of some of the companions of ash-Shafi‘1.
As for Imdm Ahmad then there are also three reports from him:

1. Placing them below the navel.
2. Placing them below the chest.
3. A choice between the above two.

The most famous report from him is the first and this is the one adhered to by the
majority of the Hanbalis.™™ All of the above has been taken from Fawz al-Kirdm of
Shaykh Muhammad Q&’im as-Sindi and Dardhim as-Surrah of Muhammad
Hashim as-Sindi.

e His saying, “and there was flexibility in this according to them”

The clear meaning of this statement is that the difference of opinion that occurred
between the scholars concerning placing the hands above or below the navel was
one of choice and excellence. Know that the ahadith and narrations that occur on
this subject differ and due to this there occurred a difference amongst the Imams,
may Alldh have mercy upon them. Here I shall mention the evidences [for each
opinion] in three sections along with an explanation of the evidences for and
against them.

Section One: In explanation of the one who holds to placing the hands below
the navel

These stick to the following ahadith:
1) The hadith of Wa’il bin Hujr (RA) reported by ibn Abi Shaybah, Musannaf,

from Waki‘; from Masa bin ‘Umayr; from ‘Algama bin Wa’il bin Hujr; from his
father who said,

‘I saw the Prophet (SAW) placing his right hand over his left below the
navel.’



Al-Hafidh al-Qasim bin Qatltibaga, Takhrij Ahadith al-Ikhtiyar Sharh al-Mukhtar,
said, “this sanad is good.” Shaykh Abt at-Tayyib al-Madani, Sharh at-Tirmidhi,
said, ‘this hadith is strong from the point of view of the sanad.” Shaykh ‘Abid as-
Sindi, Tawali al-Anwar, said, ‘its narrators are trustworthy.’

I say: even if the isnad of this hadith is good, affirming the words, ‘below the
navel’ poses a serious problem.

Shaykh Muhammad Hayat as-Sindi said in his book, Fat'hu-1-Ghaflr, ‘“the
addition, ‘below the navel’, is problematic, in fact it is a mistake arising from
neglect. I checked the authentic text of the Musannaf and I saw this hadith in it
with this sanad, with this wording but without the additional wording,  below the
navel’. After this hadith is mentioned the narration of an-Nakha’i and its wording
is close to the wording of this hadith, and at its conclusion are the words, ‘below
the navel.” So maybe the sight of the scribe [of the texts of the Musannaf] slipped
from one place to the other and interpolated the wording of the mawq(f narration
into the marfu ‘ narration [as occurs in some of the texts of the Musannaf]’

The author of ad-Durra f1 Idh har Gash Naqd as-Surra said,

“and as for the hadith of Wa’il that is depended upon, reported by ibn Abi
Shaybah, then there is a lot of discussion surrounding this hadith. This is
because ibn Abi Shaybah reported this hadith, and after it reported the
narration of an-Nakha’i and the wording of the two is close, and at the
conclusion of the wording of the narration are the words, ‘below the navel.’
So the texts [of the Musannaf] differ, in some of them occurs the mention of
the hadith without specifying the place of the hands followed with the
narration of an-Nakha’i. In other texts the hadith is mentioned with the
additional wording but without the narration of an-Nakha’1 following it. So it
is possible that the addition arises from negligence on the part of the scribe [of
the Musannaf] by his interpolating the wording of the narration into the
hadith. Similarly it is possible that the absence of the wording ‘below the
navel’ in the earlier texts [of the Musannaf arises from neglect of the writer].
However the differing in this way shows that the wording of the narration got
interpolated into the hadith.’

I say: and the saying of these scholars is supported by the fact that Ahmad reports
the hadith with the same sanad as ibn Abi Shaybah and the addition does not occur
in it. So in the Musnad of Ahmad occurs: Waki‘ narrated to us; from Misa bin
‘Umayr al-‘Anbari; from ‘Algama bin Wa’il al-Hadrami; from his father who said,

I saw the Messenger of Allaah (SAW) placing his right hand upon his left in
prayer.’



Ad-Daruqutni also reports this hadith with the same sanad as ibn Abi Shaybah and
there is no mention of the addition in it: al-Husayn bin Isma‘il and ‘Uthman bin
Ja‘far bin Muhammad al-Ahwad both related to us; from Yusuf bin Musa; from
Waki‘; from Misa bin ‘Umayr al-‘Anbari; from ‘Algama bin Wa’il al-Hadrami;
from his father who said,

I saw the Messenger of Allah (SAW) placing his right hand upon his left in
the prayer.’

This fact i1s also supported by the fact that ibn at-Turkamani, the Shaykh of al-

Hafidh az-Zayla’i, mentioned in his al-Jawhar two weak hadith to support his
madh hab where he said,

“ibn Hazm said, ‘it is reported to us from Abl Hurayrah who said, “place the
hand upon the hand below the navel.” And from Anas who said, “three are
from the manners of the Prophethood: hastening the iftar, delaying the suhir,
and placing the right hand upon the left below the navel in the prayer.” > ”

Before these two hadith he quotes the narration of Abl Mijliz in the Musannaf of
ibn Abi Shaybah, “ibn Abi Shaybah said in his Musannaf: from Yazid bin Har(n;
from al-Hajjaj bin Hisan who said; I heard Abt Mijliz or I asked him,

‘how do I place [my hands]?’ He replied, ‘place the palm of the right hand on
the back of the left palm below the navel” ”

He does not quote any other narration from the Musannaf of ibn Abi Shaybah, and
it is clear that the narration of Wa’il in which the addition, ‘below the navel’
occurs was not in there. If it was there with this addition then ibn Turkamani
would have quoted it, for it is inconceivable that he would mention two da‘if
hadith to support his madh hab, and quote the narration of Abl Mijliz, a tabi‘],
from the Musannaf, and not quote the marfu‘ hadith of Wa’il with this addition
present and its sahih sanad.

This is also supported by the fact that Shaykh Muhammad Hayat as-Sindi said in
his letter, Fat hu-1-Ghafur,

“that more than one of the Companions of Hadith reported this hadith and
there was no mention of the words, ‘below the navel’, in fact I have not seen
or heard any of the People of Knowledge mention this hadith with this
addition except al-Qasim.



This is ibn ‘Abdi-l1-Barr, the Hafidh of his time, saying in at-Tamhid, “and ath-
Thawri and Abt Hanifah said, ‘below the navel’ and this is narrated from ‘Ali and
Ibrahim an-Nakha’i but it is not authentic from them.” So if this authentic hadith
with this additional wording were in the Musannaf he would have mentioned it
because he often quotes from the Musannaf in this chapter and others.

This is ibn Hajr, the Hafidh of his time, saying in his Fat'h,

“ibn Khuzaymah reported from Wa’il that he placed them upon his chest, and
in al-Bazzar [the wording is] near his chest and Ahmad reports a similar
hadith from the hadith of Hulb.”

He says in Takhrij al-Hidayah that the narration of ‘Ali is da‘if and is contradicted
by the hadith of Wa’il bin Hujr, “I prayed with the Messenger of Allah (SAW) and
he placed his right hand upon his left on his chest.” He also indicates this in
Takhrij Ahadith ar-Rafi‘i. So if this addition were present in the Musannaf he
would have mentioned it for his books are replete with ahadith and narrations.

This is as-Suyti, the Hafidh of his time, saying in Wadha’if al-Yawn wa-I-Layl,
“he used to place his right hand upon his left and place them firmly on his chest.”
He mentioned in his Jami® al-Kabir about eight ahadith of Wa’il from the
Musannaf and the wording of some of them is, ‘I saw the Prophet (SAW) place his
right hand upon his left in prayer.” This is the wording that the author of Naqd as-
Surra mentioned with the addition, ‘below the navel’ and if this addition were
present then as-Suyti would have mentioned it.

This is al-‘Aini saying in the commentary of Bukhari,

“ash-Shafi‘1l relied upon the hadith of Wa’il bin Hujr reported by ibn
Khuzaymah in his sahth who said, ‘I prayed behind the Messenger of Allah
(SAW) and he placed his right hand upon his left on his chest.” And our
Hanafi scholars seek support with evidences that are not strong ( ghayru
wathiqa).”

So if this addition were present in the Musannaf he would have mentioned it for
his works are replete with quotes from it.

This i1s ibn Amir al-H4j, who outdid his Shaykh ibn al-Hummam in research and
depth of investigation, saying in Sharh al-Miniyyah, “what is established in the
Sunnah is to place the right hand upon the left in prayer and there is no authentic
hadith that establishes the place of placing them on the body except the
aforementioned hadith of Wa’il.”” So if this hadith were present with this
addition, ibn Amir al-H4; would have mentioned it especially since his



commentaries are overflowing with quotes from the Musannaf.” [End of quote
from as-Sindi]

I say [in conclusion]: the aforementioned hadith of Wa’il bin Hujr even though its
sanad is good, there is a severe problem in affirming the wording, “below the
navel” as you have come to know.

2) The hadith of ‘Ali (RA) reported by Abli Daw(id, Ahmad, ibn Abi Shaybah, ad-
Daruqutni, al-Bayhaqi and Abt Juhayfah that ‘Al said,

“the Sunnah is to place the hand upon the hand below the navel.”

I say: its isnad contains Abdur-Rahman bin Is’haq al-Wasiti, and this hadith
revolves around him and he is da‘if and it is not correct to depend upon him. Al-
Hafidh az-Zayla’i said in Nasb ar-Rayah after mentioning this hadith, “ibn al-
Qattan said, ¢ ‘Abdur-Rahman bin Is'haq, he is ibn al-Harb AbG Shaybah al-
Wasiti. Ibn Hanbal and AbG Hatim said about him, “rejected in hadith.” Ibn Ma‘in
said, “he is nothing.” Bukhari said, “there is a problem in him.” Al-Bayhaqi said in
al- Ma‘rifah, “its isnad is not authentic, Abdur-Rahman bin Is'haq al-Wasiti is
alone in reporting it and he is abandoned.” An-Nawawi said in al-Khuldsa and
Sharh sahih Muslim, “and it is a hadith which is weak by agreement for Abdur-
Rahmén bin Is hq is weak by agreement.” * *I'*]

Shaykh ibn al-Hummam said in at-Tabhrir,

“when al-Bukhéari says about someone, ‘there is a problem in him’ then his
hadith is not depended upon or used for support, or given any
consideration.”'"

So when you come to know all of this, it becomes clear that this hadith of ‘Al is
not to be depended upon, or used as support, or given any consideration.
Furthermore it also contradicts the commentary of ‘Ali to the saying of Allah, «
wanhar » that he placed his hand upon the center of his left forearm and placed
them upon his chest - reported by al-Bayhaqi, ibn Abi Shaybah, ibn al-Mundhir,
ibn Abi Hatim, ad-Daruqutni, Abt ash-Shaykh, al-Hakim and ibn Mardawiyyah as
in ad-Durr al-Manthar.!'>

Al-Fadil Mulla al-Haddad said in Hashiyah al-Hidayah, “so when the hadith of
placing the hands below the navel is weak and contradicts the narration of ‘Ali that
he explained His saying, « wanhar » by placing the right hand upon his left on his
chest then it is obligatory to act upon the hadith of Wa’il which an-Nawawi
mentioned. Furthermore this [ da‘if] hadith of ‘Ali is also to be considered
abrogated according to the way of the Hanafiyyah. The author of ad-Durra fi



Idhhar Gash Naqd as-Surra, and he is Hanafi in madh'hab, said, ‘Ab0 Dawid
reports on the authority of Jarir ad-Dabbi that he said,

‘I saw ‘Ali placing his right hand upon his left wrist above the navel.’

So the principle of our scholars is that when a Companion acts contrary to what he
narrates then this indicates the abrogation of what is narrated.” ”

I say: the isnad of the narration of ‘Ali, I mean the one that AbGi Dawid reports
from Jarir ad-Dabbi is sahih as you will come to know.

3) The hadith of Abli Hurayrah reported by Abt Dawiid from Abl Wa’il who said,
‘Abl Hurayrah said: hold the hand with the hand below the navel.’

I say: the isnad of this hadith also contains Abdur-Rahman bin Is"haq al-Wasiti. So
this hadith is also not fit to depend upon or use as a support or give any
consideration to as you have just come to know.

4) The hadith that ibn Hazm mentions in al-Muhalla in ta‘liq form from Anas with
the wording,

‘three are from the manners of the Prophethood: hastening the iftar, delaying
the suhdr, and placing the right hand upon the left below the navel in the

prayer.” 1!

I say: I have not come across the sanad of this hadith and the Hanafi scholars
mention it in their books and depend upon it but they also do not mention its isnad.
If the isnad of something is not known then it is not correct to depend upon it or
use it as support or give it any consideration.

The author of ad-Durra said, “and as for the hadith of Anas, ‘from the manners of
the Prophethood is placing the right hand upon the left below the navel’ about
which al-‘Aini said that it is reported by ibn Hazm, then its sanad is not known so
as to look into its narrators and see if they are acceptable or not. This hadith has
been reported by more than one of the Hadith Scholars without the addition,
‘below the navel’, and an addition [to the wording of a hadith] is only acceptable
from known and reliable narrators.”

Shaykh Hashim as-Sindi said in his letter, Darahim as-Surra,

“from them is what az-Zahidi mentioned in his Sharh al-Qudri, and ibn Amir



al-Haj and ibn Najim mentioned in al-Bahr ar-Ra’iq, that it is reported from
the Prophet (SAW), ‘three are from the habit of the Messengers: hastening the
iftar, delaying the suhiir, and placing the right hand upon the left below the
navel in prayer.” He said: I have not come across the sanad to this hadith
except that az-Zahidi added that it is reported by ‘Ali bin Abl Talib (RA)
from the Prophet (SAW). But ibn Amir al-H4j and ibn Najim said, ‘that the
reporters of hadith do not know the wording, “below the navel” from a marfu‘
or mawquf narration.” ”

So these are the ahadith that are depended upon to place the hands below the navel
and not one of them is correct to depend upon as you have come to know.

Section 2: In mention of the one who sticks to holding the hands above the
navel

I have not come across a marfu‘ hadith that lends evidence to this position. Yes
there is the narration of ‘Ali (RA) which indicates this, as reported by Abi Dawad
in his Sunan from Jarir ad-Dabbi who said,

“I saw ‘Al grasping his left wrist with his right hand above the navel.”

I say: this isnad is sahih or hasan, but it is the action of ‘Alil and is not marfu‘.
Also the clear meaning of his saying, “above the navel” is a place raised from the
navel, i.e. upon the chest or near the chest, as occurs in the hadith of Wa’il bin
Hujr and the hadith of Hulb at-Ta’1 and the mursal of Tawds, all of which follow.
This interpretation is supported by his (RA) commentary to His saying, « wanhar »
by placing the hands upon the chest in the prayer as has preceded.

Section 3: In mention of the one who holds to placing the hands upon the
chest

These depend on some ahadith.

1) From them the hadith of Wa’il bin Hujr who said,

“I prayed with the Messenger of Allaah (SAW) and he placed his right hand
upon his left on his chest in the prayer.”

Reported by ibn Khuzaymah, and this hadith is authentic, authenticated by ibn
Khuzaymah as was made clear by ibn Sayyid an-Nas in his Sharh at-Tirmidhi

. Shaykh Muhammad Q4a’im as-Sindi al-Hanafl acknowledges in his letter, Fawz
al-Kiram, that this hadith fulfills the conditions of ibn Khuzaymah where he says,



“I believe that this hadith fulfils the conditions of ibn Khuzaymah, and this is
strongly suggested in the manner of al-Hafidh in al-Ittihaf, and is obvious
from the words of ibn Sayyid an-Nas after he mentioned the hadith of Wa’il
bin Hujr in Sharh at-Tirmidhi — ‘and ibn Khuzaymah authenticated it.”

Ibn Amir al-H3j, who outdid his Shaykh ibn al-Humméam in research and depth of
investigation, said in Sharh al-Minniyyah,

“what is established in the Sunnah is to place the right hand upon the left in
prayer. There is no authentic hadith that establishes the place of placing them
on the body except the aforementioned hadith of Wa’il.’

Likewise this was said by the author of al-Bahr ar-Ra’iq as is found in Fat hu-I-
Ghafir of Shaykh Hayat as-Sindj.

Ash-Shawkani said in Nayl, “ibn Khuzaymah reported it in his sahih and
authenticated it.”

Al-Hafidh said in Fat hu-1-Bari,

“and he did not mention [i.e. Sahl bin Sa‘d] the place to put them on the body.
Ibn Khuzaymah reported from Wa'’il that ‘he placed them upon his chest’. Al-
Bazzar has the wording ‘near his chest’ and Ahmad reports a similar hadith
from the hadith of Hulb. In the Zawa’id al-Musnad is the hadith of ‘Ali that he
placed his hands below the navel and its isnad is da‘if.’!'*!

It is clear from the words of al-Hafidh that he considered the hadith of Wa’il to be
sahth or hasan, because he mentioned here three ahadith for the purpose of
appointing the place where the hands are to be placed: the hadith of Wa’il, the
hadith of Hulb and the hadith of ‘Ali. He declared the hadith of ‘Ali to be da‘if,
and was silent about the hadith of Wa’il and Hulb. If these were also weak
according to him then he would have made that clear due to what he states in his
introduction to his commentary... Also al-Hafidh made clear in ad-Dirayah, after
mentioning the hadith of Wa’il reported by ibn Khuzaymah,
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“it 1s in Muslim without the words, ‘upon his chest.
So it is clear from the words of al-Hafidh that this hadith is reported in Muslim,
with the same text and sanad, but without mentioning where the hands were to be

placed.

In conclusion the hadith of Wa’il bin Hujr is sahih and acceptable to depend upon



and to derive evidence that placing the hands on the chest in prayer is totally
correct.

2) From the ahadith that these scholars depend upon is the hadith of Hulb at-Ta’1
reported by Imam Ahmad in his Musnad that Yahya bin Sa‘id narrated to us; from
Sufyan; Sammak narrated to us; from Qabisa bin Hulb; from his father that,

“I saw the Messenger of Allaah (SAW) turn from his left to right, and place
these on his chest and Yahya depicted this by placing the right hand upon the
left [on the chest] above the level of the elbows.”

The narrators of this hadith are all trustworthy, and the isndd is linked.

Yahya bin Sa‘id is Abl Sa‘id al-Qattan al-Basri, al-Hafidh, al-Hujjah, one of the
Iméams of Jarh wa-t-Ta‘dil. Al-Hafidh said in at-Taqrib, ‘thigah, mutqin, Hafidh,
Imam, qudwah.’

As for Sufyan then he is ath-Thawri about whom it is stated in at-Taqrib, ‘thigah,
Hafidh, faqih, ‘abid, Imam, Hujjah, possibly committed tadlis.” I say he has clearly
stated that Sammak narrated to him and hence the possibility of tadlis is removed.

As for Sammak then he is ibn Harb bin Aws bin Khalid adh-Dhihli al-Bakri al-
Kufi, Abl al-Mughira, sadliq, his reports from ‘Ikrimah specifically are mudtarib
and his memory failed him at the end of his life. This is mentioned in at-Taqrib.
Adh-Dhahabi said, ‘Ahmad said, “Sammak is mudtarib.” Shaybah declared him
da‘if, ibn ‘Ammar said that he used to make mistakes, al-‘Ijli said that sometimes
he would [erroneously] link something and ath-Thawri used to consider him da‘if
by saying that “his reports are mudtarib and he is not from those who are muthbit.”
salih said that he has been declared da‘if. Ibn Khudash said that he has weakness
and ibn Ma‘in and Abt Hatim declared him thigah.” The fact that Sammak is
mudtarib in hadith does not impair this particular hadith as it is only from ‘Ikrimah
specifically that he is mudtarib, here he reports from Qabisah. Similarly his
memory failing him at the end of his life does not impair this hadith as it is from
the report of Sufyan from him and Sufyan heard from Sammak before this
happened. The author of Tahdhib al-Kamal said, ‘Ya‘q(b said that his reports
from ‘Ikrimah specifically are mudtarib and he is good ( salih) when he reports
from others, he is not of those who are muthbit. Those who heard from him early
on such as Shu‘bah and Sufyan then their hadith from him is strong.’

As for Qabisah then he too is thiqah as you have already come to know and his
father is a Companion.



Therefore this hadith of Hulb at-Ta’i is hasan. The author of Athar as-Sunan
acknowledged that it was hasan so to derive evidence from this that the place for
the hands in prayer is on the chest is correct.

3) From the ahadith these scholars depend upon is the hadith of Tawds reported by
Abl Dawld in al-Marasil who said, “Abt Tawba narrated to us; al-Haytham 1i.e.
ibn Humayd narrated to us; from Thawr; from Sulayman bin Misa; from Tawis
who said,

‘The Messenger of Allaah (SAW) used to place his right hand upon his left
hand and plant them firmly upon his chest while in prayer.” ” ['*]

This hadith is found in some of the texts of Abli Dawlid. Al-Hafidh al-Mizzi said
in al-Atraf under the letter ¢ td” from the book al-Marasil, ‘the hadith is reported by
Abli Dawld in Kitab al-Marasil’ and this was also stated by al-Bayhaqi in al-
Ma‘rifah. The hadith of Tawis is mursal because Taws is a tabi‘l [so he could not
have seen the Messenger (SAW)] and its isnad is hasan. And the mursal hadith is
considered a proof with Abli Hanifah, Malik and Ahmad in general. According to
ash-Shafi‘i it is a proof when supported by something that occurs via another route
that builds upon the first route be it musnad or mursal. This mursal hadith is
supported by the aforementioned hadith of Wa’il and Hulb at-T&’1 so deriving
evidence from these to place the hands upon the chest in prayer is correct.!'®

Addendum: Some of the Hanafiyyah try to claim that the hadith of Wa’il is
mudtarib (confused and subject to inconsistency) because ibn Khuzaymah reports
this hadith with the wording*“upon the chest” and al-Bazzar has the wording “near
the chest” and ibn Abi Shaybah has the wording “below the navel.”

I say: it is firmly established in the Science of Hadith that if the hadith simply
differs in its wordings then this does not necessitate idtirab. Rather from its
conditions is that the different aspects of the narrations be equivalent in
authenticity. So if one of the narrations is found to be stronger then it takes
precedence, and if they are equivalent then one can still find a reconciliation
according to the principles of the Scholars of Hadith.

In this case the aspects of difference are not equivalent for affirming the wording
of ibn Abi Shaybah “below the navel” poses a serious problem as has preceded.
As for the wording of ibn Khuzaymah, “upon the chest,” and the wording of al-
Bazzér, “near the chest,” then the first is stronger and takes precedence over the
second. The reason being that the first has supports with the hadith of Hulb and the
mursal of Taw(s contrary to the second for it has no witnesses. Even if we were to
accept that they were equivalent then a reconciliation is possible. Shaykh Abi al-
Mahasin Muhammad, nicknamed al-Qa’im as-Sindi, said in Fawz al-Kiram, ‘al-



‘Allamah ash-Shaykh Abi al-Hasan said in his treatise Jawaz at-Taqlid wa-I-
‘Amal bi-I-Hadith after mentioning the hadith of Wa’il, Hulb, the mursal of
Tawls, the commentary of ‘Ali, Anas and ibn ‘Abbas [to « wanhar »], “these
ahadith were taken to by ash-Shafi‘l, however he stated that one should place the
hands upon the chest such that the bottom of the hand is actually placed below the
chest in order the reconcile these ahadith with those reports that mention,“near the
chest.”’

Other scholars suggested another reconciliation, this being that the two narrations
were reported with regards to two different prayers. Similar to this difference is
the difference of the wording of the ahadith to do with raising the hands to the
level of the shoulders or to the level of the ears. [i.e. the narrations depict different
prayers and it is permissible to do either/or]. So the saying of the Hanafiyyah that
the hadith of Wa’il is mudtarib is not to be given any attention.

Footnotes

1 Ash-Shawkani, Nayl al-Awtar [2/208] mentions the sources for the ahadith
concerning placing the hands in prayer by saying, ‘[the hadith of Wa’il] has been
reported by an-Nasa’i, ibn Hibban and ibn Khuzaymabh.

From Hulb by Ahmad, at-Tirmidhi, ibn M4ajah and ad-Daruqutni, its isnad contains
Qabisah bin Hulb and only Sammak narrates from him. He has been declared
thiqah by al-‘Ijli and majhtl by ibn al-Madini and an-Nasa’i. The hadith of Hulb
has been declared hasan by at-Tirmidhi.

From Ghutayf bin al-Harith by Ahmad.

From ibn ‘Abbas by ad-Daruqutni, al-Bayhagqi, ibn Hibban and at-Tabarani, al-
Hurmalah was alone in narrating it.

From ibn ‘Umar by al-‘Uqaili who declared it da‘if.

From Hudhayfah by ad-Daruqutni.

From Abu ad-Darda’ by ad-Daruqutni as a marfu‘ report and ibn Abi Shaybah as a
mawquf report.

From Jabir by Ahmad and ad-Daruqutni.

From ibn Zubair by Abli Dawtd.

From ‘A’ishah by al-Bayhaqi who said that it was sahith.

From Shaddad bin Shurhabil by al-Bazzar and [its isnad] contains ‘Abbas bin
Yinus.

From Ya‘la bin Murrah by at-Tabarani and [its isndd] contains ‘Umar bin
‘Abdullah bin Ya‘la who is da‘if.

From ‘Ugbah bin Abi ‘A’ishah by al-Haythami as a mawqaf report with a hasan
isnad.

From Mu‘adh by at-Tabarani and [its i1snad] contains al-Khasib bin Jahdar.



From Abl Hurayrah by ad-Daruqutni and al-Bayhaqi.

From al-Hasan and Tawds, both as mursal reports by Abli Daw(id, and also from
Sahl bin Sa‘d, ibn Mas‘td and ‘Ali.’

The above comes to a total of twenty authorities.

2 As-Sarakhsi, al-Mabsut [chpt. Kayfiyyah ad-Dukhil fi-s-salah] said, ‘holding
the hands in prayer (i‘timad) is a Sunnah except in the view of al-Awza‘l for he
was of the opinion that the one praying has the choice between i‘timad and irsél
(leaving ones hands free by the sides). He used to say that they were only ordered
with 1‘timad as a kindness and leniency to them due to their lengthening the
standing [in prayer]. [In such standings] the blood would concentrate at the tips of
their fingers when they did irsal, therefore it was said to them that ‘were you to
perform i‘timad then you would not feel such discomfort.” However the madh hab
of the generality of the scholars is that it is a Sunnah which the Messenger of
Allah (SAW) persisted in performing and he said, “we, the gathering of Prophets,
have been ordered to take hold of our left hands with our right hands in prayer.”’

3 Ibn al-Qayyim, I‘lam al-Muwaqqi‘in ‘an Rabbi-l-‘Alamin [2/337 under example
sixty one].

4 In al-Mudawwanah [chpt. al-I‘timad fi-s-salah] there occur the words, ‘Malik
was asked about placing the right hand on the left hand in prayer. He replied, “I do
not know of this in the obligatory prayer,” and he used to dislike it, “however in
optional prayers, if the standing is long, there is no harm in it.”

As-Sahni(in said; from ibn Wahb; from Sufyan; from more than one of the
Companions of the Messenger of Allah (SAW) that they saw the Messenger of
Allah (SAW) placing the right hand upon the left hand in prayer.’

5 Ash-Shafi‘i, al-Umm [ ].

6 An-Nawawi, al-Majmi‘, said, “we have mentioned that the recommended
position to place them according to our madh hab is below the chest but above the
navel.”

7 Ibn Qudamah, al-Mughni said, “as for placing the right hand upon the left hand
in prayer, then this is from the Sunnahs of prayer in the view of many of the
People of Knowledge. It is the view reported from °‘Ali, Abi Hurayrah, an-
Nakha‘i, Abt Mijliz, Sa‘ld bin Jubair, ath-Thawri, ash-Shafi‘i, the As’habu-r-Ra’1
and ibn al-Mundhir related it from Malik.

However the clear sense of his [Malik’s] madh'hab, which his companions are
upon, is irsal. This is also the view reported from ibn Zubair and al-Hasan...



The reports differ as to where one should place ones hands. It is reported from
Ahmad that they should be placed below the navel. This is also reported from “Ali,
Abli Hurayrah, Ab( Mijliz, an-Nakha“‘1, ath-Thawri and Is'haq. This is because it
is reported from ‘Ali that he said, ‘the Sunnah is to place the hand upon the hand
below the navel’ and this is understood to mean the Sunnah of the Prophet (SAW)
and because it is the opinion of those Companions that we have already
mentioned.

It is also reported from Ahmad that they should be placed above the navel and this
is also the opinion of ash-Shafi‘l and Sa‘id bin Jubair due to what is reported from
Wa’il bin Hujr, ‘I saw the Prophet (SAW) praying and placing his hands upon the
chest, one on top of the other.’

It is also reported from Ahmad that one has a choice [as to where to place them] as
both have been textually narrated. The matter is flexible.”

The hadith of ‘Ali, AbGi Hurayrah and an-Nakha‘l will be discussed below.
8 Referring to the hadith that will be discussed under Section 3.

9 Az-Zayla’i, Nasb ar-Rayah [1/392].

10 See also Irwa’ al-Ghalil [n0.353]

11 al-Albani discusses this narration of ‘Ali (RA) in his introduction to the first
edition of the new print of sifah as-salah Jpp. 14-17] and declares it correct to use
as a witness.

12 Ibn Hazm, al-Muhalla [3/30].

13 Fat hu-1-Bari [2/285 Chapter: Placing the right hand upon the left.] The hadith
of Sahl bin Sa‘d is, ‘the people were commanded that a person place the right hand
on the back of the left hand in the Prayer.’

14 After mentioning this hadith in ‘Sunan AbG Dawid’ [Eng. Trans. 1/194
n0.758] there occurs a footnote taken from ‘Awn al-Ma‘bad [1/275-77],
“...according to the traditionists [Ahlu-1-Hadith] the tradition is sound. Hence the
folding hands on the chest in prayer, in their opinion, is the established Sunnah of
the Prophet (SAW). The traditions regarding the folding of hands above or below
the navel are not established as coming from the Prophet (SAW).”



15 The discussion on the hadith of Hulb and Tawis can be found in the
aforementioned introduction to sifah as-salah [pp. 13-14].

16 See also the discussion of al-Albani on this principle, and likewise his
refutation to the above claim on p. 16 of the introduction to sifah as-salah [Ar.]
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